the case of yan fu Shanghai. This translation was also entitled "The Principle of Liberty" (Ziyou yuanli 自由原理) (Ma 1991, 28-80) . Liang Qichao read the manuscript and wrote a preface for the book. He said: "I have read more than ten of Mill's works and found that this is the most suitable one; our nation can take it as a remedy" (Huang 1981). It is not known if Yan Fu was aware of Nakamura's and Ma Junwu's translations. He seemed to agree with Liang, however, that Mill's On Liberty was medicine for China's troubles. In 1899 he started translating the work directly from an English edition. Yan's decision to translate it grew out of the political situation in the aftermath of the 1898 coup d'état. His aim was to correct several Chinese misunderstandings of liberty, as well as to make clear certain contrasts between China and the West which he had first perceived when he was a student in England in the 1870s.Yan took up the translation during the "dark period" between the 1898 coup d'état and the Boxer Uprising in 1898-1901. The prevailing atmosphere of repression surely stimulated this undertaking (Schwartz 1979, 131 ). Yet in translating Mill's book Yan was less concerned with "political freedom" than with "individual freedom in an ethical sense." In 1906, he wrote:
The meaning of political freedom is different from that of individual freedom in an ethical sense. "The boundary between self and group" translated by me several years ago was concerned with the freedom of the individual in relation to society, not with political freedom. Political freedom is opposed to control. What the political scientists have shown is that when a group of people are controlled by a government and this government's control is excessive, liberalism arises in order to resist it. As for "The boundary between self and group", the author talks about individual opinions and behaviors controlled by other people's opinions and behaviors. This is more important [than political freedom], and, although it may occasionally also be related to government, it will not be so in a direct way . . . (Yan 1986 (Yan , 5: 1282 )2 Yan's focus, then, was not on political tyranny. To be sure, given the political tyranny of the day, he may have just been prudent. On the other hand, believing that popular enlightenment was the key need of the time, Yan sympathized with Mill's emphasis on the tyranny of convention and public opinion.
Yan's translation of Mill was thus aimed at readers outside the political center, especially "young ones." At this time, Western concepts of liberty had already aroused much attention in China. As Liang Qichao put it in 1902,
